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Immortality and the Hadad Statue. 

PROF. NATHANIEL SCHMIDT. 

HAMILTON, N.Y. 

ACCORDING to Halevy, Panamu, son of Karil, 1 king of 
Ya'udi, 2 believed in the immortality of the soul. This asser- 
tion he bases upon certain expressions in lines 14, 17 and 22 of the 
inscription on the Hadad statue, which he translates : 3 

14, "the place of Panammu, son of Qoral, king of Ya'di, is with him" [i.e. 

Hadad] ; 
17, "he who is there shall say, Let the soul of Panammu drink with thee, and 

the soul of Panammu shall drink with thee; " 
22, " the soul of Panammu shall drink with Hadad himself." 

With these words HaleVy further compares IV. R. 25 ; Esmunazar 
Inscription, lines 2, 12, 17 ; Ps. xvi. 10, and Enoch xxxviii. 5, to prove 
that the doctrines of immortality, and retribution in a future life, were 
familiar to the Semites even before the influence of Plato's thought 
could have been felt among them. 

Assuming the correctness of Halevy's readings, 4 I only desire to 
point out that these expressions, in their context, naturally suggest a 
different interpretation, and that the passages quoted as parallels 
throw no light on the particular thought of this text. Line 13 refers 
to the fact that Karil had vowed a temple-area and a sanctuary (?) 

1 So Derenbourg {Revue des Etudes Juives, xxvi. 135), who explains "?1p 
= bK K ,- lp, with initial X suppressed, as often in Phoenician and Arabic. 

2 In , "IK' 1 the X is hamzated and voweled with «, if this kingdom is identical 
with the Yaudi of Tiglath Pileser's Annals, ed. Rost 104, 105, 123. Cf. Winckler, 
AUorientalische Forschungen, i. 16. May not this be also the home of the ameluti 
Yaudi of the Amarna tablet, B 39? 

8 Revue Slmitique, 1893, p. 166. 

4 In Euting's fac-simile {Ausgrabungen aus Sendschirli, i.), tipfil seems to be 
the reading ; in his later transcription 12 is retained but is preceded by X marked 
as doubtful. Euting has JM instead of IfiC In 1. 22 TlSTfl is well sustained, 
and Tin is probable because of ~pV in 1. 17. L. 22 gives the basis for restoring 
1. 17. 
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as a gift 6 to the gods, but that Hadad had not given him the neces- 
sary resources to build. Panamu continues : " Into my possession 
he gave the needed portion of knowledge (?) to build ; I accordingly 
constructed and dedicated an edifice ; I also erected this statue to 
Hadad and the shrine 6 of Panamu, son of Karil, king of Ya'udi, 
with it." He then enjoins upon his son, Panamu, at his sacrificial 
feasts, to pour out the blood to Hadad in this place 7 crying, " Let the 
soul of Panamu drink with thee ! " Finally, he seems to threaten his 
son that if he fail to say, "Let us walk . . . 8 with Hadad !" and "Let 
the soul of Panamu drink with Hadad ! " this god will reject his 
offerings. 

If this interpretation is correct, 9 it is evidently not Panamu's hope 
that his soul, after death, may soar to some mansion in the sky, 
where he may dwell with Hadad amid paradisaical delights, because, 
in this life, he has been righteous. When Halevy gives as the 
essential thought of the passage : " La place du juste est avec toi, 
Hadad; il absorbe la boisson chez Hadad meme," 10 he simply reads 
in ideas that even his own text fails to suggest. The words seem to 
indicate the more modest desire to be remembered by his son with 
sacrificial blood at the shrine he has erected in connection with the 
Hadad-stele. 11 

We thus have here a valuable testimony to ancestral worship. A 
cult of this kind existed in Greece a millennium before Plato. Over 
the tombs of Mykenai there stands an altar with a deep hole in 
the middle, through which the blood of the victims was allowed to 

6 nH is probably a contraction of HJH3, KrOtt, like M3 from H35. This gives 
a satisfactory meaning in all places where the word occurs in this inscription. 

6 Dpfi = Verehrungstatte, shrine; Heb. Dlp&n. 

' S3 81 seems to be the correct reading. Its meaning is clearly, " This is the 
place where." 

8 Euting reads D . . BO "|bl; Noldeke (Z.D.M.G. xlvii. 98), gives D . WO. 
D5BO may mean, " with one accord " (cf. Zeph. iii. 9), provided there is no letter 
between 3 and fi. Noldeke's suggestion that the writer thinks of a possible 
apostasy from Hadad appears plausible; only, in my judgment, it is Panamu and 
not Karil that speaks. 

9 BOJ for B?B3 is, of course, assailable, and B03"B03 = monumentum, sepul- 
crum, possible; but to substitute for the ordinary meaning of TtWl the signifi- 
cance of "weben," as Noldeke (I.e.) proposes, though doubtfully, or "make," 
as Miiller does (Contemp. Rev., April, 1894), is as unnecessary as it is useless. 

10 Revue Simitique, 1894, p. 37. 

11 The DpB may have been an altar-like addition, such as those on Tyrian 
sarcophagi (cf. Renan, Mission de Phenicie, p. 707, and also Pietschmann, Ge- 
schichte der Phoenizier, p. 194). 
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flow down to the dead. 12 And in the Homeric epoch it was thought 
possible to give consciousness to the shades through blood. 13 Tera- 
phim" and household-elohim, 15 sacred tombs 18 and necromancy, 
testify to the prevalence of similar conceptions of the dead, and of 
ancestral worship, in earlier times among the Hebrews. No one 
denies this. But it is apparent that such notions of the soul are the 
very opposite of Plato's idea, and are equally far removed, though 
in another direction, from the Egyptian conception of retributive 
justice in a future life. 17 It is doubtful whether even in the New 
Testament there is any trace of immortality as Plato conceived it. 
When the notion of future retribution had taken possession of the 
Jewish mind, it expressed itself, not in doubtful words capable of 
a different interpretation, but in such unmistakable utterances as 
Wisdom iii. i and Enoch xxxviii. 5. No good can come from 
confusing the primitive animistic faith of the Semites, the peculiar 
development of this faith in Egypt, the resurrection idea of the 
later Jews, and the philosophical doctrine of immortality. 

As for IV. R. 25, Jeremias 18 has well pointed out that HaleVy has 
overlooked the words that are fatal to his interpretation. The 
passage is not a description of the life of the blessed, but a formula 
of conjuration. The translation which HaleVy gives of the Esmuna- 
zar inscription, 1. 2 : "I am pious, son of immortality," is scarcely 
more convincing than Munk's : "lam deprived of a son by death," 
or Schlottmann's : " I am an orphan, son of a widow " ; and in 
the time of Alexander, Greek influence may have been felt in 
Phoenicia. Whether one regards Ps. xvi. as an expression of the 
Jewish church, as Baethgen does, 19 or as that of an individual, it 
contains no hope of a return from Se'ol, or of a place for the disem- 
bodied spirit with Yahweh, but an assurance that Yahweh will pre- 
serve his pious one from death and bless his people continually. 
The idea of a future life is expressed in Enoch xxxviii 5. It differs 
to to coelo from the conception on the Hadad statue. The author of 
even this earliest part of the book lived too late to be useful for 
Halevy's purpose. 

12 Cf. Meyer, Geschichte des Alterthums, ii. 182. ls Od. X 38 ff. 

11 Cf. Smend, Religionsgeschichte, p. 45. 

15 Cf. Eerdmans, De beteekenis van Elohim in het Bondsboek, in Theol. Tijdschr. 
xxviii. 272. 16 Cf. Stade, Geschichte, i. 420, 451 ff. 

17 For the history of Egyptian thought on this subject, cf. Maspero, Etudes 
Egyptiennes, 1893. ls Leben nach detn Tode, p. 104. 

19 Psalmen, p. 44. 



